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Evaluating tht_a Authority, Educating Youngsters:
Reconstructing ‘Goa Mampu’, an Indonesian
Folktale

Clara Evi Citraningtyas, Ph.D.

Absrmct—llfnlklalcs are stories deliberately written to educate
young g?nerallcn of a nation to be appmprialc' individual. Having
such an 1‘mp0rlant role. not all folktales are entirely suilahl;c to carry
{hat mission today. M_any folktales still contain teaci:ings that promote
gender, race or age bias, murder, illogical taboo, unfair punishment,
arrogance of authority, belittling subordinates. and cven teachings that

promofe revenge. These are inappropriate materials to be used as
education }uuls for youngsters. A folktale reconstruction is necessary
for such kind of folktales. i

An Indonesian folktale titled Goa Mampu, and its reconstruction
version. are discussed in this paper. Both versions of folktales are
closely analyzed on the values and teachings they offer to transmit to
the young generation of Indonesia, especially on the issue power
dominant by the authority. The theme of power dominance. arrogance
of authority figure, and how they impact the young generation that is
central in both folktales is evaluated. It is proven that the
reconstruction version of the tale is a healthier version to educate
younger generation on a more humble and serving authority figure.

Index Terms— folktales. education, folktale reconstruction.

[. INTRODUCTION

Children stories are not as neutral as what people think.
Stories for children are heavily loaded with agendas. They are
not only aimed at entertaining children, but more importantly,
children stories are aimed at educating children to be expected
human beings. [1] [2] [3] [4] [5].

Stories for children are written with the main intention to
instruct children rather than to please them. Therefore,
Citraningtyas, Tangkilisan, and Pramono [4] re-defined
4 ong-standing definition of literature “dulce et utile’.
al. [4] stated that children stories are more
fined as ‘utile et dulce’, for children stories are
n to teach children first, and only then to amuse

 known as a genre of children literature that
st edifying component. Zipes [1] indicated
rposely formulated to educate children. Itis
ing that folktales arc used to hand down
hem, and to ‘shape” nations [6] [2]. Folktales
smitters [7]. they pass down the so-called
Through its firm structurc, folktales have

February 23,2017 This work was supported in part by
ent under |libah Bersaing research grant. .
PhD. is with Universitas Pelita Harapan, Indonesia

by ).

become a convenient vehicle to pass on desired teachings to
young generations. z

Having such an important role in the education of a nation’s
young generation, has positioned folktales as important texts in
education. Being an important text, folktales need to evolve
with civilisation. Folktales need to be transformed. adjusted
and adapted in order to be relevant to society. Values that used
to be regarded as important in the past, may not be important
anymore and even irrelevant in today’s society. It is in fact
critical to always asses the values embedded in folktales to
assure that they are attuned with the present development. In
some cultures including Indonesia. unfortunately, there is a
strong tendency to keep folktales preserved and unchanged.

This paper discusses the inappropriate teachings that might
be transmitted to Indonesian child readers through a
long-standing Indonesian folktale. ‘Goa Mampu’. It will then
show how a reconstructed version of the tale ftitled “Raja
Mampu yang Bijaksana’ (“The Wise King of Mampu’) will
provide more positive teachings to young readers, the nation’s
future generation.

11. INDONESIAN FOLKTALES

As a country that is so diverse in culture, race and language.
Indonesia is rich of folktales. There are hundreds of folktales
found from Sabang-the west tip of Indonesia, to Merauke-the
east tip of Indonesia. Despite the importance of folktales in
handing down and nurturing values from generations, and in
shaping the character of a nation’s young generation,
Indonesian children have grown up with many disturbing
folktales [8].

Indonesia has many folktales that end in disturbing fashion.
Many of them end in catastrophe, calamity, curses. and other
negative endings. Citraningtyas [5] [9] listed at least 15
Indonesian folktales that end in cursing, where a protagonist is
cursed into a lifeless object. The majority of these tales are
about punishment from an authority figure: a father, a mother, a
king, a leader to their subordinate — the powerful to the
powerless. The powerless are punished, cursed, and
transformed to be a stone, a mountain, an island, a dragon, and
other lifeless or meaningless objects.

Scholars affirm that in comparison 10 other forms of
literature. folktales are implanted so deeply in our hfaza_trts.
remain there until our adulthood. Without many of us realising.
they have become energy that guides us to be desired member of

society.
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claims that folktales go further 1!: they are expressing Ot
subconscious. Folktales seem as their standards since
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remember folktales more than any other ¢ e. students Were
end of a 16 week Children Literature culurstl;e}‘ knew. Fifty
asked to quickly mention two children stonl:-: e, This result
out of sixty stories mentioned were fol ? o ongerin

reaffirmed other scholars’ findings that fc-.lkta es mr?‘es
people’s mind than any other genres ?f children s e folkmlcs

Though rich in folktales, Indonesia’s many nega R
have become alarming, especially when lhe. tales al‘i? o
forming a national identity for future generation. Suc 'Uh [
that end with curses, insults, harshness. calaml_tmls punis menl
and other negative aura may restraint Indonesian young peoplc
and hinder them from advancing. Cursing a subordjnatc tobea
lifeless object may prevent children from develupmg._ Rather
than being productive, children who receive such tt_achmgs may
be constrained from being valuable and productive — such a
great loss for a nation.

These kinds of folktales need to be rewritten, to be
reconstructed.

[11.

If folktales are believed to educate children, to nurture noble
values, to form a national identity, a serious question should be
posed. Are folktales that feature destructive punishment still
relevant to today's readers? Are folktales that feature arrogant
leaders still appropriate? Are these the values that we wish to
transmit to the young generation? Such folktales must be
rewritten and reconstructed for the bette
The changes made should be more in Jj
positive modern values.

What is and how story reconstruction works? The base word
for the English word reconstruction is ‘reconstruct’, According

to Me‘rriam-Webster dictionary [12] to reconstruct means to
establish, to form, to assemble again, orto reassemble

Something is reconstructed because there is g need to make it

for example, is reconstructed g

eN its structyre To corre i
¢ : Ct certaj
physical reconstruction j i

FOLKTALE RECONSTRUCTION
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‘Goa Mampu’ is a traditional folktale, ori
in South Sulawesi, Indonesia. 1t is a story aroypg the
of a large cave in the area, called as ‘Goa Mampu’, o
of Mampu. The Indonesian word of ‘mampu’ jise|
means being able to, or it can also mean being g
well-off or being wealthy. ¥

The folktale is well known among Indones;
the South Sulawesi people. 1t is often used as
or story attached to tourism to ‘Goa Mampu’
2000 meter square cave located around 2|
capital of South Sulawesi, Makassar. Being
Goa Mampu is one important tourist destinatio

*GOA MAMPU’, THE IRADITIONAL TALS

King from the Kin
The King had on
One day,

wt]or:ver could retrieve the we
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his mouth, Th
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SCreamed in fear, byt everything was too late. Wh

Pronounced a curse, no one could say otherwise.
Kingdom of Mampu turned into stone [16].
ml:"-:::j}' the folktale is ]| looming among the loc?
Visitors trem]d by tourist guides and locals to'!
S 0 th.e cave. This folktale carries 8
0 Society, especially children. Asan¢

chi ne
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,j.,xoﬂ_b:rllc::g lgordd numb::r 5 reasons. This folktale teaches
superiors aders to be autocratic and undemocratic
authority figure, the King of Mampu positions hi "]f A
highest rank. He exercises power as the one ar;d erE e
ho is untouchable by only supreme
who i hable by any human laws and customs. He al
assumes a position that does not need to listen to olhv;: : |50
He believes that he could do anything to his peo T people.
g ) ple. including
cursing them to be stone even for something that is not their
fault. The King punished his whole kingdom beca:,;s:?le \‘e”
angered by what happened that was out of his ex ectal'ms
Something that the King himself had promised to dol Fl;u( m;;
not be ﬁ-ﬂﬁ"f-‘C_L In other words, the king }JutliS]ICd.lhB \i'i:zle
kingd_om for I.'ns‘ovm fault for not being £b|e to fulfill his own
promise. This is not an appropriate value to pass on to the
young generation. It teaches the young eeneration that a
superior can do and say as the please, even if they are at wrong.
Chlldrfm may grow with a spirit of arrogant and unforgiving
null_u:_mty figure, ?}“d exercise the same value once they reach the
position as superior. This is an unhealthy cycle for society.
The folktale also teaches the young gene}alitmn that autfwrit\-
figure does not have to be responsible to what they do and sayj.
The king is ?nraged by what seems to be his own fault, because
he has promised something irrasional. In doing so, he does not
have to be responsible for what he has irrasionally promised.
Rather than being responsible, he feels that he has the power to
punish his inferior for his fault. He cursed the whole kingdom
to be stone, gets away with it, and abandoned the stone
kingdom. People (children and parents) may interpret that it is
normal and legitimate for an authoritative figure to punish the
subordinate. even if the subordinates does not do any mistakes.
This is a poor role model for youngsters on how a leader should
be.
The whole kingdom ended being stone. A stone is a cold,
dead, and unproductive element. The whole kingdom became
stone, even the people. They are not able to do any action, nor
speak any words. They are dead, they are useless, they are
unproductive. Their civilisation ended there. They are extinct
under the curse of their own king. And their extinction serves as
a constant reminder for others from one generation 10 the next,
as they become stone monument, visited by many sightseers.
This ending is destructive for the nation’s young generation. It
kills them. enchains them and prevents them from being

ese negative effects that may result from ‘Goa
thus important to reconstruct the tale.
e will be more advantageous for the

"HE RECONSTRUCTED FOLKTALE

ana’ or “The Wise King of Mampu’
e reconstructed version of the *Goa
tale about a King of a prosperous
¢ as in the *Goa Mampu’ tale. the
skilful in weaving. One day. she
loom. The King announced that
m could marry her, and the dog
So furious was the King that

19

he cursed the whole kingdom to be stone. The whole kingdom -
except the royal family and the dog — slowly turned to be stone.
As the process took place, the princess begged the King to
cancel the curse. She said that she was willing to sacrifice
herselfso that the villagers were freed from the curse. The King
was moved but he was ashamed to retract his words. To him, his
words were a decree that cannot be cancelled. But the dog, who
turned out to be an incarnation of a god, said that there was still
a chance only if the King apologized and weaved fabrics to
blanket the villagers. After a long inner battle with himself, the
King agreed. In the end he apologized and weaved fabrics,
helped by the Princess and the dog. As the sun rose the next
morning, the King had rescued the whole kingdom using fabrics
he weaved himself. The people were so thankful to the King.
Together they rebuilt the kingdom, not far from the stone cave.
The king, the princess, the queen, the dog, and the villagers all
learned a lot from what happened.

This new version of the folktale gives a number of more
positive teachings for children. The folktale teaches young
generation that an authority figure is not always perfect and can
make mistake. But most importantly, the authority figure is
willing to apologize for the mistake. Itis an important lesson for
young people, especially Indonesian young people. In
Indonesia, and in many Asian countries, many children grow
with an assumption that an authority figure cannot make
mistake. Many authority figure are assumed, or assume
themselves as having power parallel to deity power. King of
Mampu in this reconstruction version is different. He is a king
who acknowledges his mistake. And this is a good role model
for youngsters. It is not easy for the king to acknowledge his
wrongdoing, because it is not an easy matter for everyone. He
has to face some internal challenges before he finally is able to
admit his mistake. This is a beneficial value to be passed on to
children.

This reconstruction version of the folktale features an
authority figure who listens to his inferior. He listens to the dog
and to his daughter, and they prove to provide good advice for
the king. The willingness of the king to listen to people who are
his subordinate is a noble value that is good to be passed on to
children. However, it is a value that is not yet common in
Indonesia. The traditional stereotype of a leader in the eastern
culture, including Indonesia, is a leader who uses more of an
autocratic style. If this autocratic style is passed on to the young
it will hone Indonesia’s score in the power distance

according to Hofstede [18], is the extent
f organizations and

generation,
index. Power distance,
to which the less powerful members o

institutions (like the family) accept and expect that power is
distributed unequally. This represents inequality (more versus
less), but defined from below, not from above. It suggests that a
society's level of inequality is endorsed by the followers as
much as by the leaders. Indonesia obviously scores high, i.e. 78,
in Hofstede’s power distance index result [19]. It means that
Indonesians are highly dependent on hierarchy; there arc
unequal rights between power holders and non power holder§:
leaders are directive and holds strong controls.  Power IS
centralized and leaders count on the obedience of their

subordinates. If this is not reconstructed, Sweetman [20]
worries that and

“Senior-level people get no information.
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flip the young generation's idea about traditional ]cac_[crshlp
style. Originating from a country with high power distance
index, they may have grown up with major exposurc of
autocratic leaders. As a study [23] indicates that servant
leadership fosters subordinate creativity and team innovation,
this climate may also lead to the increase of the younger
generation’s innovation.

The folktale reconstruction version ends by releasing the
whole kingdom from the curse, and they have the chance to
rebuild the kingdom. Releasing the whole kingdom from the
curse to be stone is an important cultural transformation. [t
keeps the villagers and their culture alive.  Rather than
shackling the whole village, including the future’s generation,
the new folktale gives the possibility for them to rebuild the
kingdom, to take action, and to be productive. It gives the
civilisation the opportunity to grow.

With th.esf: values offered in the reconstruction version of the
folktahj:, it is apparent that “Raja Mampu yang Bijaksana”
transmits more positive teachings to young generation. Thus
folktale reconstruction is beneficial for the bettermen of a
nation’s future people.

VI. CoNCLUSION

unwitting fact that not gl| folktales are appropriate

asa t:luuble-edged blade,
desired teachings, they

» inappropriate

_ o develo i 5

Teconstruction myg be

Citraninglyis,

af Folktales for Chuldren: | il

CE :
jcations Irgency e
‘[!Ta{::l'l'(.z::er’naffﬂ””f Proceeding ’?i World ¢ _{im:\;"i‘: ,,i Retgn g
Knowledge, Langkawi Malaysia, 25 - 26 Noyempe, Wiy oty
¢ [ Citraningtyas, "Rt::;nrasll.JcI_llllg T'lllk'l:l!l_‘k;‘ “"L‘""'-lrnq
‘rimun Mas and Education of Children hm""”“f'mm 'gﬂf.k-u
APCESP, South Korea, 8th January 2015 ]},‘|ch;-;],;_.}“{|_5":-!
[ Johnston, fterature and Social Studiey “‘T"!Irln

(41

[6] f%pﬂcc-‘* of Canadian Identity” in Canadian Hm"“"-\'rqul,_,‘:m.*.IJ, g
3 2000, o 0. 35, I
[ alvepEeruter S switzeriand and the UNEsco ¢, .
Intangible Cultural Herttage” Jowrnal of Folklore Hc.m:rfjj__‘ll:l' w7
pp. 161-196, 2010 . Ny ¢
[8) C.E Citraninglyas, R ‘I’mnu?m:_ H  Tangkilisan Dy 18
Reconstructed for Better Generation: an Indonesian (g e Py
Praceedings of MTAR-2014, vol, 1, pp. 267-275 2014 My 1y
[9] CE. Citraninglyas. “Breaking a Curse Silence: Malip Kundap . i
Transactional Approaches to Ruludmg in Indonesian [:hmru.;.:;_ o
empirical study”. Ph.D. thesis.  English Departmeny \.1.,.'_ B f:
University, Australia, 2004 Kl t
[10] L. Rohrich, "Introduction.” In Fairy Tales and Society [|jyso Ay ::

and Paradigm, edited by Bottigheimer Ruth B.. pp. 1-10. (/5
Pennsylvania Press, 1986 A
httpi//swww (stor org/stable/p.ett ] 3xInhz 4
[11] A. Robbins, “The Fairy Tale Fagade: Cinderella’s Anti-Grie
Dream™. Journal of Popular Culture. Yol. 3d.n0. 3 pp 101115
[12] "Reconstruct.” Merriam-Webster.com, Accessed January 31 0
hitps //www mernam-wehster com/dictionary/re .
[13] CE. Citraningtyas. “Cintarela, Merekonstruksi Cinderells” S
presentation at the Persidangan Kebangsaan Libatsama Universt &
Komuniti: Hala Tupu Baharu Dalam llmu Kemanusiaan, Unversaia
Malaysia, Pulau Pinang. Malaysia, November 2012 ;
[14] E. Bradkanas, “If You Kill a Snake —The Sun Will Cry Fokusk s
425" M.A. Study in Oicotype and Folk Belief Liuanus L
Quarterly Journal of Arts and Sciences Vol 21 No. | 1975 A&
bitp:/www itupnus.ore/ 1975775 1 01 hum ;
[15] “Pariwisata Kabupaten Bone”, Pemerintah Kabupaten Bone, 4%
http:/ibonckab. go 1d/pariwisaty ol
[16] “Gua Mampu, “Perkampungan di Dalam Gua”, Kompas. 2/
Available:
h'unmm-El‘?-l---}-‘-‘!'-?ms!_w: comiread/20112/06/23/121 80963 G X
i ampuncan di dalum Gua
(7] ;E Citraningtyas “Raja Mampu yang Bijaksana
b cf:‘t_""dﬂne;m Vol. 2 / Indonesian Modern
L8] o Ha 1onal Li{:l:l:lﬂll'lg Media, Jakarta 2016, pp ““l
C:. 'Dr?_ledm “Dimensionalizing Cultures  the ! e
Agzitfaxbilé; Online Readings in Psychology and

i SUlE:
Al " Fo T
f <ieholars RS Pvsy edp/epi viewcunenby Bl gt
rpe 7

'.'""-':
and (" .

13
|:dli|U” !

ard il
e

i Ht‘kuimmi.:lt--
f'-f}m.ldfrs Fod -

L'hl..\-:kl‘-ll'l b

Ao
wal *

- N
19] . :
2l (;i Hﬂ!slede' G Hofstede, M Minkov, Culures

ﬁ:‘ﬂ“‘ﬂr € of the Mind Reyised and L:xpanded 3
120] chraw-HsI! USA. 2010 .
Lo Yeetman. “in Asia, Power Gets i the WY -
Rewew 10 2012

./ April e
LOIR2(H 2/04/10 a1 poser-geis- N

Dipindai dengan CamScanner

[Hary



6th International Conference on Education, Humanities and Social Sciences Studies (EHSSS-17) March 27-30, 2017 Singapore

21] R K Greenleaf, Sen'an.l Leadership: 4 Journey Inio
Legitimate Power and Greamo.;s. Paulist Press, 2002

(22] SR Covey. “Servant leadership: Use your voice 1o serve others ™ In
Leadership Excellence. vol 23 (12, pp 5.6 2006

(23] DT Yoshldu_.SScndJ;rya,G. Hirst, B. Cooper, “Does servant leadership
foster creativily and innovation? A multi-leye) mediation study of identifi

the Nature of

cation and prototypicality”. Journal of Business Research, vol. 67, 2014,
pp. 1395 - 1404

Clara Evi Citraningtyas 15 a profound
scholar from Indonesia whose research
spans a diverse range of educational fields,
but is broadly unified by her long-standing
micrests in the deology and pedagogy of
lexts, and global shifts on children's
literature in education and culture Her
principal  impact  on  iternational
scholarship and research has been in the
field of folkiale reconstruction Her
research currently focuses on the impact of
folktale reconstruction on the education of
children

She graduated from the English Department
Universitas Diponegoro Indonesia. She was
awarded John Crawford Scholarship Scheme to pursue her Master of Aris at
Macquarie University Australia. She, then. camed her Doctor of Philosophy
(Ph.D>.) the sume university under the AusAid Scholarship programme She
i n member of IRSCL (International Research Society for Children
Liternture), and HISKI (Indonesian Literary Scholar)

Dr. Citmningiyas s now a full time lecturer at Universitas Pelita Harapan in
Indonestn, She has laught a number of literature courses, as well as language
and culture courses  Her current published books are Nilam Kandung
(2014), Aprestasi Sastra Asia (2015), Modern Indonesian Folktales |
(2015), Modern Indonesian Folkrales 2 (2016) - She has been a recipient of
a prestigions and competitive Indonesian government research grant 1o
reconstruct Indonesian folkales since 2012

21

Dipindai dengan CamScanner



