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Folktale Reconstruction and Human Resource Advancement,

a South East Asian Observation

Clara Evi Citraningtyas
Faculty of Liberal Arts, Universitas Pelita Harapan, Indonesia

CIara.cilraningtyns(a’ﬁuph.cdu

Abstract

Huplan resource is one of the most important advancements for a nation, for
nations are r-nade of people and built by its people. Therefore, it is urgent to
begin right since childhood. A good plan for children’s education will lead to a
good road for human resources advancement. In many countries, folktales are
pse(.i as one of the teaching tools to pass on desired values to children. Despite
its importance as educational tools, not many educators in many nations are
keer.l to regularly evaluate or to look into their folktales, to see if the values
carried in their folktales are attuned with the present development. This paper
discusses the importance of folktale reconstruction for the development of a
nation’s young people. It will deal with a number of curse folktales in Southeast
Asia (mainly Indonesia and Malaysia) that do not carry positive educating
values for today’s development. The paper will demonstrate the effect of such
tales to young people, and show how a reconstructed version of the tale will be

advantageous for the betterment of future generation.

Keywords: Folktale, Education, Reconstruction, Human Resource

Introduction

It is widely known that stories for children are not just aimed at entertaining
them but also, usually more importantly, at educating them (Stephens, 1998;
Zipes, 2002; Citraningtyas, 2010, 2011; Citraningtyas et.al. 2013). Stories for
children are written by adults, with the main purpose of educating children
rather than of entertaining them. Therefore Horace’s long-standing definition of
literature as ‘dulce et utile’', is more correctly defined as ‘wtile et dulce’
(Citraningtyas et.al, 2013) in the context of children stories: to be useful first,

and only then, to entertain.

es of children literature, folktales are the form of children
ating element. They are purposely written
Folktales are also used to ‘shape’ nations

Among different genr

literature that has the .
children (Zipes 2002).

strongest educ

to educate f s : 0

through the values janded down from  generation to  generation

(Johnston, 2000; ~ Citraningtyas, 2010).  Due to its stable and
393
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repetitive structure, folktales

- alues
become a suitable medium to hand down desired v
throughout history.

. : are

g children as well as in shaping nations, folktales
e
c¢ development of a nation. Noble values that ar

young generation, the future of a nation’®

s human resource advancement.
However, as times goes by,

as civilizati
need for human resource to al50 evoly

developments for a nation,

on advances, as globalization is looming, there is a

€. Human resource is one of the most important

for nations are mage of people and built by its people. Therefore

» and may even be inappropriate. It is
© messages and values embedded in the folktales

opment. In thisg paper, the effect of a number of

standing curse folktales in South East Asia (mainly Indonesia and Malaysia) will be
discussed and €xamined,

therefore important to always evaluate if th

are attuned with the present devel
long-

Curse Folktales of South East Asia
1. Indonesian Curse Folktales

Indonesia is known for a number
etemally cursed to be an object.
2 tale about ap unfilial boy bei
acknowledge her upon his success
°f many other similar tales.

Citraningtyas (2004) listed that t
Indonesiap, folktales that end

in similar way to Malin Kundang.,

Apart from the
an be transformeq into other
The tales are as follows:
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’ﬁ;‘?}r Origin Subject and Qutcome of P““iShment
'1/ Amat Rhang | Aceh (West | Amat turns into a stone
Manyang Indonesia) - "
Tﬁﬁancang Jambi  (West | Gadung turns into a dragon and the shiP e
Gadung - Indonesia) into a large stone. - e ship's
?’ Si Lancang Riau Si Lancang tumns into a dragom 1o of his
ropes turn into small snakes. The ptie ©8
wives’ clothes turns into a large stone (hie
wives are safe) - -
3 | SiLinggi West Si Linggi and his crewmen died, and his ship
Kalimantan turns into a stone.
5 | Batu Banana Central The merchant, his ship, and his treasure
Kalimantan (except his wife) turn into a stone. |
T Tokong si Culan | Riau Culan, his wife, his children, and the food that
his mother brought for him all turn into
stones.
T Dampu Awang South Sumatra | Dampu Awang turns into an eagle, and his
wife becomes a porcupine.
8 | Nini Kudampai South Angui tumns into a stone. The two stones
Kalimantan combined together form a shape of Angui’s
mother hugging her son. The other stone is
of Angui’s wife.
9 | SiAngui South Angui turns into a stone and his ship turns
Kalimantan into three different mountains. The hat of
Angui’s mother also turns into a mountain.
10 | Batu Nanges Kalimantan The girl turns into a crying stone
11 [ Asal Mula Pulau | North Sumatra | Si Kantan turns into an island.
- SiKantan
12 | Anak Durhaka East Jung turns into a stone
.y Kalimantan

Another curse folktale that is popular in Indonesia is Roro Jonggrang. 1t is a tale of a
beautiful girl named Roro Jonggrang who refused to be wed by a powerful, yet cruel king
lamed Bandung Bondowoso. Roro Jonggrang did not have the courage to refuse Bandup

Bondowoso’s propesal, fearing that such blunt refusal would endanger her own family g i
People in her village. She therefore requested a demand to Bandung Bondowoso, if :e

Wished o marry her. Roro Jonggrang demanded that Bandung Bondowoso built 100¢
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: s of
temples in one night. Bandung Bondowoso agreed and gathered together all of h:‘i ::ZI;WH_
genies to help him fulfilleq the demang. The venture almost completed approazowoso‘ e
However, because Roro Jonggrang dig not want to be the wife of Bandung Bon le to give a
men in the village to pound the rice with mortar and pes.t e i
L was already moring, Bandung Bondowoso and his geme.tro P e
d only needed to build one more. But it was already morning an{o be
had not finished the deman. Angrily, Bandung Bondowoso cursed Roro Jonggrang o
emand. So the legend goes that couples who da
sed that they will split soon after.

quickly asked the wo
false impression that i
built 999 temples, an

the 1000™ temple to complete her own d
around the Prambanan temple will be cyr

y hu.
Yet another popular Indonesian taje that involves cursing is the tale of Tangkuban Pera
Itis a tale of a beautify] lady named Da

yang Sumbi who married an incarnated god in the
form of'a dog. - They had a Son named Sangkuriang, Sangkuriang was hit and casted away
i for unknowingly Killing his father who was in the form of a dog.
greatly saddened with the loss of her two beloved people. The gods

very successful and decided to return home.
recognize each other.

Perahy mountain.
boat,

Langkawi, an island in the west coast
is believed (o be under the curse of
beautiful lady of Siamese descent w
Wan Derus, the son of the Sultan
vy and jealousy of people in the i

The island

Mashuri for seven generationg shuri wag a

- Behold, Ma
ho lived in Langkawi at

the end of gt
representative ip Langkawi,

Her beauty attracted the
sland, especially among the women,

C. She married
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m Sha
-MukarTa ot 10 fight the

gn of Sultan Ahmad Tajuddin Halim Shah 1 ibni al  as 5
803-1843), Kedah-Siam relations soured. Wan De ey R
Upon his departure, Mashuri was to live with her parents.

. : ity H
i awi and was well received by the commun .
d in Langk C N parents i

ntenced 1O death.
be con

0 the rel . .
Jat¢ sultan (1

giamese:

oct SLOPPE I
(he home of Mashuri parents to teach poetry to people.
at

of committing adultery with the poet. So, they are s€ o
d : i

£ h, she pronounced the famous curse that the island of Langkaw g
cath, . ¢ { e
d 4 luck for seven generations.  According to legend, she laid a whi

ba

ove

her innOCCl‘lCG.

Curse Folktales and Their Effects to Human Resource

: holo
i that folktales | a greater impact on the psyc _
Scholars believe that folktales have a gn p 1 Bottinghelmer (1986,

th which people come into
ons

gical and moral

development of young generation than other forms of literature. -
p. 1) declares that folktales are one of the first literary forms wi : '  imoressi
contact in their lives, and remain one of the deepest and most enduring Chlldhf)o imp N
formost. Adults who no longer read folktales, for example, will still recognize€ phl’a-lSCS suc

5 “Mirror, mirror on the wall, who’s the most beautiful of all?” from Snow White, and
events such as the clock that struck 12 times as a sign for Cinderella to leave the ballroom.
In Indonesia, people will easily identify expression such as ‘cursed by the mother’ or ‘as

cunning as a mousedeer’.

With the above curse folktales looming across Indonesia and some parts of Malaysia, we are
going to observe the influence of the tales in the regions. Indonesians in general are familiar
with the term ‘dikutuk ibu’ or cursed by the mother — a popular phrase from the Malin
Kundang tale.  So popular is the tale that the term ‘being cursed” is used in a wide context to
discipline Indonesians, and also to remind them that they could be the subject of parental
ause for being disobedient. Curses rest on the belief in the possibility of bringing down

calamity upon persons or things by the mere power of the spoken words Keith,

: 1971, p. 502;
Eliade, 1987, p.182). Peciads

The misfortune intended by curses can range from illness, harm. to
®endeath.  Curses can become effective immediately or may be hidden for years

Tt‘w psychological theory why curses work is that they are
w - - .

O“Ch.doctor points bone, victims knows he or she is cursed with dea
" Wilh it and dies within the week (Wrong,

ful
knﬁ“(‘«d, a curse must be uttered by someon
oW of his power,

In A, y;

Malip Kundang ap
Cl .

Urses g @ parent

entirely Psychosomatic:
th and so oblj
in Citraningtyas 2004). Thus
e who has power, and who kn;)
This relationship is comprehensible in the case of the taleg g;

d the other tales that end similarly with it, the person whes s iited,
who holds a powerful figure, and this power is kn Db

ow .
397 1 to childrep

gingly gets
in order tq be

Ws that otherg
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jndonesians, and many other Asjap cultures,

. figures,
still believe that parents are powerful f1gU
nt’
aﬂd that a pare

i . o the
S curse is most effective in bringing about calamitous consequences t
children.

’ id of.
[n Roro Jonggrang, the curse ig pronounced by a powerful king that the people are afraid o

In Tangkuban Perahu, the curse ig pronounced by a successful man who is angry because-h;
s being fooled. In Mashuri tale, the curse is pronounced by the wife of the island’s chief.

She was even known as the Princess of Langkawi. Thus, the hierarchy of power is clear in
these tales,

and even emphasized when the person who is cursed expresses sorrow of fear,
and thereby positions himself voluntarily within the ‘curse channel”.

A key element in the way a curse functions within Indonesia’s social frame is as what

Massardi (in Citraningtyas, 2004) refers to as an ‘anti-mirror’ culture that Indonesians tend to
have. According to Massardi,

Indonesians are inclined to be non self-reflective about
themselves, not to be self-

critical, not to critically look at themselves as if they were in front
It is apparent, for example, on how Indonesians often personify the people in
authority — or more often the people in authority personify themselves, as if they were

descendants of the gods, and hence they assume that they are inherently free of any
wrongdoings, and therefore assume the right to curse,

of a mirror.

On the other hand, as a postcolonial
nation, the people generally feel subordinate to the authority, and hence assume the right to
be cursed. Therefore the ‘curse channel’ is complete.

In the twelve tales that ended similarly as Malin Kundang,

the predominant punishment is
metamorphosis into a stone.

A stone is a cold, lifeless, valueless and an unproductive object.

Being punished to be such an object, may in fact bind the Indonesian young generation and

avert them from being productive. This unforgiving action from an authority figure to a

subordinate is not advantageous for the future of Indonesian young generation.

Moreover,
this kind of ending may teach the children that that it

is customary and rightful for an
authority figure to curse their subordinate. As a result, Indonesian will grow to be an

unforgiving nation that is easy to curse, and difficult to advance.,

In Pulau Lancang Gadung and Si Lancang folktales, the disobedient childre

n are cursed to be
a dragon,

Among world folktales, legends about dragons are among the most popular

Most nations record description of dragons in their folktales. In Western culture,
dragons normally have evil connotations.

In Chinese culture, however, the symbolic
implications of the dragons generally have retained positive image.

disobedient sons becoming dragons in both tales is representation of drag
In Pulgy Lancang Gadung, the disobedient child has a strong liking for

398
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The implication of
on as an evil energy.

gadung, potato-like
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I'{o“'e"ef, one should be careful in consuming
1t must be dealt with in a specific way to get rid
s of Gadung (the child) reflects his ‘poisonous’

res < dry | re-like toxin from its mouth. In Si Lancang, the
ﬂnﬁcd child becomes gon that haunts the Surrounding villages, and
o

d!_ngml

ison:
e Gt like a dragon that breathes out fj

thus it is an evil

awi, the island that is cursed for seven generations by Mashuri proves to be slowly
oed if compared to any other regiong iy Malaysia. ~Although the island is a very
island, Langkawi has not “taken ofp the way it should be (Zaman, 2011)
sroposed RM1bil investment in Langkawi resort by Khazanah Nasional t‘o revive.

ite the | )
‘h:jslﬂ" 4 and n?ake it a resort destination Comparable with Bali, Phuket, and the Maldives,
:mcka\\'i is still not successfjul and  ‘lacking the wow effect’ (The Star Online 12
: ;'mber 2010). The Malaysian has also decided the island as duty free island-wide to
{ more tourists, but it has not so far been successfil.
; ; pindered Langkawi from developing.

It seems that the Mashuri curse

Reconstructing Curse Folktales
s generally believed that folktales impact society. Citraningtyas et. al. (2013) elaborated
jow the jmpact of folktales starts since childhood when they are introduced to children. As
e children enter society, they bring the values they learn from those folktales, and thus the
ety is shaped. When these children grow up to be adults, they reaffirm these values to
heir children and the cycle continues. Consequently, what continues are not only good
pgredients in folktales, but also the outdated and unconstructive messages. A cut is

perefore necessary to end the unhealthy cycle.

ss folktales are not lifeless (Bradkunas, 1975; Citraningtyas 2011, 2012, 2013, 2014), they
mst grow and adapt with human civilization. Therefore, tales that apparently send negative
effects to readers must be reconstructed. Folktale reconstruction is a form of rewriting a
hiktale to remove and replace the undesired parts but still maintaining the good ingredients
tmake it more constructive and adapt to today’s changes (Citraningtyas, 2012). This has
been done throughout history with many well known tales worldwide. Unfortunately, little
have been done with curse folktales discussed here although there are apparent ne

messages that are handed down through these cursing traditions.

gative

ructed version of the Malin Kundang tale,

Citranin ished a reconst
BP0 the curse to the disobedient son who

Wiled Nilam Kandung. Nilam Kandung removes

s to recognize his mother upon his retumn to his vill
399

age after years of living abroad. It,
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ks ; : ings
powever, maintains the consequence that the son has to face by removing his belonging

f . 'ls
quring @ thunderstorm.  Nilam and his wife have to start from zero, with the blessing of h
other, and the three of them live happily ever after.

prior to the publication of  Nilam Kandung,

158
the reconstructed tale was tested to

ents aged 9-12
n,spondtﬂ

10 compare the effect of the tale with the Malin Kundang tale on the
wspondents’ readiness to forgive, and on their self-efficacy. The findings of the study
lkmousiratcd a change of responses, from negative to positive, after the respondents relad
Nilam Kandung.  Those who were exposed to Nilam Kandung, were more ready to forgive
ihan those who read Malin Kundang (Citraningtyas, et.al. 2013). The self efficacy of
respondents who were exposed to Nilam Kandung also increased by 10%, while those who
read Malin Kundang had no increase in their self-efficacy (Citraningtyas et.al. 2014).

With these constructive findings on Nilam Kandung, it is apparent that other curse folktales

that burden the Indonesian and Malaysian society must be reconstructed too. This kind of
reconstruction has uplifted the curse that has burdened the nation and its human resource.

Conclusion
Itis clear that the intention of curse folktales is generally to insatiate compliance to authority
i a dictatorial way, as well as to teach

subordinates to be wholly submissive to their
authority.

These values are not popular any more in this age nor advantageous to human
resource advancement. These values can create negative effects to readers, such as shaping

amogant authority, spirit of unforgiving, and low self-efficacy.

Nilam Kandung, the
reconstructed version,

has honed positive attitudes in readers, and has increased their

self-efficacy. With such finding, other curse folktales that are not constructive must be

reconstructed for the advancement of human resource. This action will hopefully form a

nation that is ready to forgive and that has high self-efficacy for Indonesia, and see Langkawi
lobe developing in a rate parallel to other regions in Malaysia.
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